Abstract: Built upon contemporary discourses about centeredness and multi-culturalist approaches to history and the making of historiography, this study aims to explore the beginnings of the Afrocentric movement in the 1980s as a leading argument against the advent of Eurocentrism, and Eurocentric interpretations of historiography, civilizational agency and organization within academia in the United States. Black Power and Black Arts Movements have contributed to the formation of Black Studies programs and departments throughout the U.S. facilitating the spread of Afrocentric thought. In its demystification of Western etymology and Eurocentric arguments on universality, and historical precedence, Afrocentricity has played a fundamental role in steering culture-centered ideologies to a multitude in the Middle East, North Africa, Asia and the Far East which were particularly polarized after September 11, 2001. It has also been influential in generating conflict-resolution discourses while expanding culturalist positions in defense of civil liberties throughout the world.
If we have lost anything, it is our cultural centeredness; that is, we have been moved off our own platforms. This means that we cannot truly be ourselves or know our potential since we exist in a borrowed space (Asante, 1987, p. 8) .
Introduction
Understanding the construction of the world's written history requires, first and foremost, a major cultural orientation for someone whose "cultural ancestry" 1 does not fit into the historical parameters of Eurocentricism. For individuals raised, trained and educated outside of the Eurocentric perspective, such a predicament may present a major challenge. Eurocentricity is a legitimate culturalist position maintained by people whose cultural location is in Europe. As Yoshitaka Miike, Japanese Asia-centrist, explains, Eurocentrism is a "hegemonic universalist ideology and an ethnocentric approach to non-Western worlds and people of non-Western heritage" (Miike, 2012, p. 118) . In contrast to hegemonic and universalist claims of Eurocentric discourse in historiography, the African-centered perspective offers an alternative world view about culture, ethnicity, race and religion based on pluralism without hierarchy. James Ferguson (1998) asserts that history and the writing of history (historiography) is "one way of capturing the present for the future, and alternatively of making the present more meaningful by relating it to the past." He further delineates that used properly it becomes a "dangerous tool and empowers us with a deeper perspective of the relationships in our world; misused, it can become a kind of trap from which holds us in an invented and biased past. It is for this reason, perhaps, that Herodotus was sometimes harshly attacked as the father of lies" (Ferguson, 1998, p. 7) .
1 By "cultural ancestry, " I do not necessarily refer to one's birthplace, because cultural adaptations, adoptions, transformations may also explain one's cultural stance. Conversely "cultural topography" is to a great extent incommensurable. As post-September 11 events have demonstrated, the Central Intelligence Agency conducted most of its operations and acted on ethnocentric inclinations, dismissing cultural, ethnic, religious variations and nuances among Muslim groups. One analyst wrote: "American decision makers have shown a need for help in isolating and understanding the complexity, weight, and relevance of culture as they consider foreign policy initiatives…I came to conclude from direct observation and some readings out of the academic field of strategic culture that America's cultural view features the notion that Americans can achieve anything anywhere including going to the moon-if they just invest enough resources. " Johnson and Berrett offer a comparative analysis of Central Intelligence Agency's methods, and how cultural differences were not taken into consideration during the post-September 11 era. See, Johnson and Berrett, 2011 . Although I disagree with their methods, there appears to be much truth in their assessment of some assumptions shared in general by Americans about "other" cultures. On the other hand, Edward Stewart and Milton Bennett's work offers a more satisfactory explanation. In such organizations, nurturing sensitivity and educating staff about non-Western cultures is essential. "Despite vast information resources and exposure to exotic cultures, Americans continue to overemphasize similarity and assume that other social groups have values and aspirations in line with their own. " See, Stewart, & Bennett, (1991) .
The difficulties faced by Muslims throughout the world in the chaotic aftermath of September 11 terrorist attacks elevated the meaning of "othering." Despite these newly emerging frames of references that provide deeper insight into causes of cultural alienation, African and African-American experiences naturally constitute the culminae of Afrocentric discourse as American enslavement imposed an undeniably brutal and centuries-long exploitation on generations of Africans. My goal is to analyze these emerging discourses, beginning with ancient civilizations, upon centered-ness and multi-culturalist approaches to history and making of historiography, as well as evaluating the influence of these elements on education of masses in the 21 st century.
In 
Egypt, Sumer and Babylonia versus Greece
Unsurprisingly critical studies on methodology and the development of history as a major discipline have almost always focused on ancient Greece rather than Africa, Egypt or Sumer. Egyptians and Sumerians preceded the Greeks; yet Eurocentrists offer no explanation for 4,500-years of relative discrepancy between the rise of Egyptian and Sumerian civilizations and the emergence of first Greek city-states around the 6 th century B.C. On the other hand, thousands of cuneiform "document tablets" that consisted of land and sea maps, records about notable events, personalities, contracts, treaties, deeds-meticulously hand-shaped by scribes from river clay and sun-baked mud-unearthed at archeological sites, tell different stories about their own origins in time. Babylonia had followed Sumer in the 23 rd century B.C. Situated at the lower half of Mesopotamia, it extended from the north of Baghdad to the Persian Gulf, in an area not far from the Euphrates and Tigris, covering 10,000 square miles. Like their predecessors, Babylonian farmers and artisans knew how to irrigate, transport water to their farms by canals, grow fruit trees, harvest and store produce. They had invented the wagon wheel and the sailboat, built homes without timber, carved stone sculptures, and facilitated a thriving trade language and communication directory through an alphabet which was uniquely their own conception. Meanwhile in Egypt, which had preceded both Sumer and Babylonia, an advanced civilization with a "centralized government system" reigned. (Asante, 2007, p. 65) . Whereas Africa was not allowed to prosper throughout long periods of colonization, its peoples-the youngest and the ablest-were forcefully removed from their towns and scattered across the world to be enslaved for life.
The Maafa 2 and the Middle Passage, caused millions of African men, women and children to perish in violent seas, on remote lands and islands, under distant skies and harsh conditions, enslaved by European men and women who denied them their humanity.
Over centuries the discourse pertaining to production of knowledge continued to belong to the powerful. While Europeans continued to levy negation upon previous civilizations, the origin of "knowledge," and "knowing" was always attributed to (Obenga, 2002, pp. 165-179) . When he returned to Miletus in his old age he had set the standards for Greek scholars who followed his example through the abundance of information they had gathered in Egypt.
However, despite the assistance Greeks received from translators and scribes, linguistic differences always constituted a barrier, and they were possibly too proud to recognize the fact that their observations indicated that they were introduced to a superior civilization. In addition to Western subjectivity, and Eurosupremacy which lay claim to advances in the sciences and humanities, speculative interpretations about cultural differences must have led to certain forms of "selectivity" causing various forms of digression in narration of their memoirs.
By his own account, Herodotus was confused about Hittite, Egyptian and other nearEastern texts which had pictographic scripts; he assumed they were all Egyptian (Harrison, 1998, p. 2) . Secondly as a native of Halicarnassus (Bodrum, Turkey),
Herodotus should be able to speak and write Carian fluently. Yet this was not the case, because he admitted in his Histories (Herodotus, 8.135 .2) that he was unable to decipher a Carian oracle without the assistance of a translator.
Hecataeus, a statesman also from Miletus, was the first to compile in prose a geographical and demographical account of his travels that became quite an innovation for his era. He set the model for Herodotus to build an extended prose narrative.
Hecataeus must have had a significant impact on Herodotus, because he was mentioned in Histories, especially when Herodotus had to disagree with him (Ferguson, 1998, p. 4) . I believe the sufferings caused by the Greco-Persian clashes (499-449 B.C.) and unrelenting Persian raids on Asia Minor-ironically the key geographical region where the East meets the West-is to blame for the historical conflict between the two which sustained its damaging effects even into the 21 st century. Herodotus, a pro-Athenian was not neither so accurate nor objective in his observations which he compiled in Ionic Greek. For example he states that "the naming of almost all the gods has come to Greece from Egypt" whereas he later argues that "it has come from the Barbarians" (Herodotus, Egypt, Book II, 50) by which he possibly refers to non-Greeks. (Said, 1978, p. 105 Many times in history Egypt and the rest of Africa had to bear the West's organized raids and invasions on African culture, and its epistemological elements.
Power, Identity and Culture
Samuel P. Huntington (1996) Western culture throughout much of the contemporary world (Huntington, 1996, p. 91) . Maghan Keita (2000) advances the discourse on "culture wars," which is reminiscent of Allan Bloom's (1987) classic argument on imperialistic claims of the West in his book entitled, The Closing of the American Mind. Keita (2000) argues that culture wars are about epistemological construction and reconstruction. The ideology of race led to the creation of paradigms for the construction of a culture that would exclude certain peoples. These views have come to be known as either "universal" or "canonized" to the extent that the excluded parties are regarded as being without culture, uncivilized and barbaric, untutored and illiterate, and, therefore, without intellectual capacity (Keita, 2000, p. 11 ).
On "exclusion," "distancing," and "othering," -European ideas put into action against African Americans throughout their enslavement-Toni Morrison (1992) (Asante, 1990, pp. 21-22) . and rejected the "sub-human category" assigned to the Black race by European scientists. When Douglass's essay was circulated around the United States, Ohio's leading newspaper, the Ohio Observer, and the National Era from Washington D.C., expressed excitement and shock. The author, once a fugitive slave, was a well-educated, "able and learned man who exhibited considerable knowledge and research" (Foner, 1999, pp. 282-297) . For a self-made man who had spent most of his youth trying to flee from chains of slavery, accosting Gobineau's biased views was not hard at all. However for the proponents of White supremacy Douglass's identity, his former experience in slavery, and his public role as an anti-slavery agitator constituted a major setback for advancing Eurocentric claims on the purported inferiority of the African. Through his African-centered discourse on emancipation, and advocacy of equal rights for Black men and women, Frederick Douglass rose to prominence as one of the most influential orators challenging the inexorable boundaries of Western racial hierarchy, and the Jim Crowism which extended from the 19 th into the 20 th century.
The African American Struggle for Civil Rights
In Du Bois (1903) spoke of his fellow African Americans as the "seventh son born with a veil" in a world "which yields him no true self-consciousness, but only lets him see himself through the revelation of the other world." "Double-consciousness meant looking at one's self through the eyes of others, of measuring one's soul by the tape of a world that looks on in amused contempt and pity" (Du Bois, 1903 Bois, /1994 .
America was determined to cast the yoke of the world's race problem upon African Americans "two souls, two thoughts, two unreconciled strivings; two warring ideals in one dark body, whose dogged strength alone keeps it from being torn asunder."
"Double-consciousness" in actuality was the expression of an existentialist quest.
For a Black man the feeling of "two-ness" signified, inherently, the excruciating certainty of living with the threat of lynching, under the "veil" which separates (Du Bois, 1903 Bois, /1994 . As a matter of fact decades later, in 1968, activist-preacher Richard
Claxton "Dick" Gregory referred to the same paradox as "the shadow that scared" him (Gregory, 1968, p. 290) .
During an international convention held by African American and African scholars in Paris, in September 1956, James Baldwin heard Aimé Césaire refer to the predicament formerly mentioned by Du Bois as "the inferiority complex," a condition which was "desired and deliberately inculcated by the colonizer (Baldwin, 1961, pp. 24-54) ." 3 Richard Wright, Senegalese poet Léopold Sedar Sénghor, Aimé Césaire from Martinique, and Alioune Diop, who was then the editor of Présence Africaine, were among the participants. Diop, in speaking about the relationship of politics and culture said, "the loss of vitality from which all Negro cultures were suffering was due to the fact that their political destinies were not in their hands" (Baldwin, 1961, pp. 25-26) . W.E. B.
Du Bois could not attend the conference, but sent a laudatory note which explained the reason for his absence: he was denied a passport by the US government. Césaire then rose from his seat and commented on the evil nature of the "cultural anarchy" which was imposed by the colonizer upon colonized nations. "The famous inferiority complex one is pleased to observe as a characteristic of the colonized is no accident but something very definitely desired and deliberately inculcated by the colonizer" (Baldwin, 1961, p. 39) . Césaire asserted that there exists a dangerous relationship between the colonizer and the colonized. His words resonated profoundly among the audience:
"Wherever colonization is a fact the indigenous culture begins to rot. And, among these ruins, something begins to be born which is not a culture, a subculture which is condemned to exist on the margin allowed it by European culture" (Baldwin, 1961, p. 39 While James Baldwin (1961) joined his predecessors to unveil the "masked" nature of subjugated knowledges (Foucault, 2003) (Mernissi, 1992, pp. 14-15 another hijab and on other fears, sees in the Arab world only the dawn of obscurantist fanaticism" (Mernissi 1992, p. 16) . She refuses to put up with European aspirations and the desire to control and colonize other people's histories, because colonialist tendencies always aim to subjugate the legacy of "other" knowledges. Mernissi states that "in the gharb (the Arabic word for the "West") everything is engulfed in darkness."
The gharb represents "the most incomprehensible," and what is "frightening"; it is "the territory of the strange, the foreign -the gharib." It is not possible to "see" in darkness;
therefore a person has "to rely on the other senses to make out what is moving, what might be dangerous" (Mernissi, 1992, p. 13 ).
In 1976 , Michel Foucault (1926 -1984 opened his famous series of lectures in "Society
Must be Defended" with a discussion of the "insurrection of subjugated knowledges" (Foucault, 2003, p. 7) . He described subjugated knowledges as "masked" and "buried historical contents in functional coherences of formal systematizations," or "disqualified nonconceptual knowledges," and "hierarchically inferior knowledges." Peripherialized, de-centered, dismissed and disregarded so long, the accumulated wealth of world's resources of civilizational knowledges and their once glorious agents were being silenced by dominant monopolies over centuries. But its demise was near. "Another history now begins to challenge it: the counterhistory of dark servitude and forfeiture.
This is the counterhistory of prophecy and promise, the counterhistory of the secret knowledge that has to be rediscovered and deciphered (Foucault, 1976, p. 73 ).
Foucault proposed to desubjugate historical knowledges as explained in his theory of genealogy. He wanted to promote marginalized knowledges and hearten masses to object, protest, resist, and strive to challenge the "unitary, formal and scientific theoretical discourse" (Foucault, 2003, p. 10 ). Mernissi's depiction of fear spread by the gharb is firmly articulated in Foucault's remarks about the formulation of history as "a unitary sovereignty that was legitimate, uninterrupted, and dazzling" (Foucault, 2003, p. 10) . He defines history as the "discourse of power, the discourse of the obligations power uses to subjugate," in order "to fascinate, terrorize, and immobilize, that guarantee order" (Foucault, 2003, p. 68) .
I argue that from nations to cultures, religions and races, Western epistemology continues to impose itself upon non-Western cultures. Asante asserts that "much of history is laced with hostility toward Africa" (Asante, 1990, p. 158) . Afrocentricity as a philosophical stance originated from African people's resistance to cultural hegemony. As a social theory it contends "dislocation, disorientation, and mental enslavement of African people is a function of White racial hegemony" (Asante, 2007) . Black Studies programs in the U.S. grew out of the Black Nationalist political tradition. Thus, the Afrocentric idea as a social theory bears the revolutionary spirit of the Black Studies programs. Asante himself was a member of the student organization at UCLA Berkeley; he participated in the student protest movements and later compiled his views on Black social mobilization in his book titled, An Afrocentric Manifesto (Asante, 2007, p. 23 ).
In 1989 (1955) (1956) , most African Americans were still marginalized, pushed to the fringes of poverty, and forced to live in a new Jim Crow era. In Decolonising the African Mind Chinweizu (1978) asserted that overthrowing the colonial inheritance required African Americans "to reform everything" to define their objectives, set their own standards, and pick their own heroes from among those who outstandingly serve their own interests" (Chinweizu, 1987, p. 9) . The Afrocentric idea rose on the foundation laid by Africancentered philosophy in reaction to European domination and mobilization based upon subjugated histories of Black people. Its primary focus involved an educational reform which included establishing a school curriculum for children of African descent.
Multi-Culturalism: Discourse and History
In educating one's self the first step is about recognition of one's teacher. This becomes particularly important in times when ownership of true knowledge is denied to a particular people. Thus "ownership" and "agency" become major attributes in understanding Lefkowitz (1996) asserted that her goal was "to show why Afrocentric notions of antiquity, even though unhistorical, have seemed plausible to many intelligent people" (Lefkowitz, 1996, p. xiii-ix). She stated that the uncertainty was caused by the present intellectual climate, blaming the academicians whom she believed treated history as a "form of fiction" that can and should be written differently by each nation or ethnic group. Paradoxically
Lefkowitz's analysis accounts for the ominous situation Western academia is presently caught in. "How could anyone suppose that the ancient Greeks were not the authors of their own philosophy and scientific theory?" (Lefkowitz, 1996, pp. xiii-ix) .
On the other hand Martin Bernal (1987) (Bernal, 1987, p. 75 ).
Not far from Babylonia, in Saqqara, the discovery of "pyramid texts," dating from 3000 (Greene, 1985, p. 33) .
Throughout the final decades of the 20 th century Eurocentric discussions on "invention of historiography" quickly boiled over to the arguments of ownership and agency.
Molefi K. Asante (1999) claimed that Mary Lefkowitz almost dismissed Herodotus's Histories simply because he had written that the impact of Egyptian culture and civilization on Greeks were phenomenal. He argued that "Eurocentric arrogance expressed as a white supremacy view" was at the heart of mistrust and injustice in the world, and that resistance to Afrocentricity was founded on a White supremacist view of Eurocentrism. He was surprised that even Black critics were using White supremacy to attack Afrocentricity (Asante, 1999, p. ix) . He continued to criticize Diane Ravitch's (1990) objection to multicultural education, who manifestly argued that there was not enough time to teach Afrocentric curricular items in a given school year. In return Asante (1991) stated that there is space for Eurocentrism in a multicultural enterprise so long as it does not parade as universal, or does not force its way because Afrocentricity "does not seek to replace Eurocentricity" in its "arrogant disregard for other cultures" (Asante, 1991, pp. 276-272) .
Naturally Ultimately questions triggered by this epistemological inquiry involve whether "knowledge" in any form did not exist before Herodotus, and whether our information about the origin of "knowledge" is whole, or fractioned. We also need to question if we are being educated at someone else's academy, in a "borrowed space." Whose information do we receive? Our education in history is incomplete and abridged unless we are fully informed about counter histories, other civilizations and cultures which deviate from the Eurocentric pattern. Pluralism without hierarchy is one of the gifts of Africa-centered learning to multi-cultural education; it facilitates diversity planning in schools, and aims to focus on multi-faceted world views, rather than fostering the development of a monolithic society based upon a singular world-view. From a philosophical standpoint Afrocentricity represents an alternative mode of thinking and maintains the possibility of safeguarding multicultural education beyond the tutelage of Lefkowitz and Ravitch, and others within the Eurocentric canon. Eurocentrism is likely to fail unless it finds radical solutions to address social, political, and economic problems pertaining to differences in culture, race, religion, gender and age-based discrimination throughout the world.
Convergent Paths and Cultural Re-Centering
The factors that facilitate centered approaches in order to desubjugate knowledges and deconstruct the influence of Eurocentric power sources involve a complex interplay of scholarly considerations. First are the historical factors that require us to look at activist agendas that aim to deal with supremacist visions in an increasingly diversified world. Next, there is the existentialist question of why and how "centeredness" involves the robust expression of one's aspirations, of self-confidence and autonomy, within one's own ethnic, racial or religious group. Since the beginning of the 21 st century there have been numerous developments on convergent paths to assess and structuralize a multidimensional framework of reference based upon intercultural communication and research. In the following I explore the influences of these developments on our collective learning experience.
In How Does it Feel To Be a Problem? Moustafa Bayoumi (2009) interviewed seven individuals from Brooklyn's Arab community in New York. The respondents re-told their post-9/11 experiences, and commented on several instances of "othering" while they were being profiled as "suspicious people," regardless of their Christian and Muslim backgrounds. Bayoumi stated that while profiling other groups was "officially and legally un-American, profiling Arabs and Muslims made good national-security sense" (Bayoumi, 2009, p. 4) .
What parameters are used to define dimensions of religious or racial profiling? To respond to this inquiry a self-conscious effort is needed. If the world is analyzed from one's own center rather than from someone else's center agency is not lost.
Asante ( Historically African Americans, and Africans have been conscious of such constrictions; they have been oppressed and discriminated since the 1600s. It is important to re-iterate here that Eurocentrism is an ethnocentric approach and universalist ideology towards people of the non-Western world, whereas Eurocentricity is a particularist philosophy about culture and people of European heritage. Asante (2010) stated that "Afrocentricity was not the counterpoint to Eurocentricity, but a particular perspective for analysis that did not seek to occupy all space and time as Eurocentrism has often done" (Asante, 2010, p. 49) .
In 2012 Yoshitaka Miike interviewed Molefi K. Asante on intercultural communication and the significance of promoting multi-culturalist historiography. During the discussion, Diane Ravitch's views on multi-culturalism came up as a point of negation for both scholars. Earlier Ravitch had argued that White culture, and its historical roots have to "remain hegemonic with all other cultures under an overarching White cultural domination" (Asante, 1991, p. 272) . The idea of White cultural domination is objectionable in any study of human history which holds that life began in Africa 2,500,000 years before. Before Asante many scholars had already challenged the legitimacy of White cultural hegemony. Léopold S. Senghor (1988) , the Senegalese author and critic, asserted that since the beginning of human history and up to the Later Paleolithic Age of 40,000 years ago, Africa had remained at the forefront of human civilization. Moreover he concluded that Africa's primacy continued since the fourth millennium B.C. (see Sénghor, 1992, p. xi) . In early 1950s Cheikh Anta Diop announced that "the civilizations of the Nile Delta were Negro-African ones" (Diop, 1974) . Egyptologist Theophile Obenga is cited among the group of scholars who refuse to concur with Eurocentrism's peripheral essentialism and its promotion of "othering."
Obenga stressed that the "contemporaneity of African history comes down to focusing clearly on the fact that the Africans will truly be liberated not by oblivion but by their history which emerges from and is blended in with universal history" (Jewsiewicki, 1992, p. 106) . Molefi K. Asante (2012) stressed that Eurocentrism is soon go-ing to be extinguished in a self-deprecating spiral which it started by the creation of anti-egalitarian, anti-African, anti-Asian, and anti-Latino forms of rhetoric that have trapped the West in a self-referential language of dominance. "We must, in the end, avoid all constructions that inherently sideline Asian and African people. In fact, there is nothing in the so-called collective cultures of Africa and Asia that reduce other people to sub-cultures and sub-humans" (Asante, 2012, pp. 65-80) . Asante further argues that with their critical cosmopolitan language, modern sociologists attempt to account for the seduction present in Western hegemonic notions of communication, and such subjectivity is the source of ideas of "othering." As a matter of fact, this attitude was at the heart of German mobilization for the Holocaust, confirming
Hitler's concept of Untermenschen, because it too was sanctified with ascription of difference (Asante, 2012, pp. 65-80) . One of the major proponents of Afrocentric learning in the U.S. is Maulana Karenga, scholar and activist founder of the US organization in Los Angeles, who first proposed training in traditional African value system for African American society. He advocated "Kawaida," which in Kiswahili means, "that which is customary, or traditionally adhered to, by Black people" (Baraka, 1972, p. 12) . As a paradigm of social change, Kawaida relied on Seven Principles of Nationhood, the "Nguzo Saba." These principles were Umoja (unity); Kujichagulia (self-determination); Ujima (collective work and responsibility); Ujamaa (cooperative economics); Nia (purpose); Kuumba (creativity) and Imani (faith). In 1967 poet, playwright and activist Amiri Baraka adopted Kawaida as a philosophical attribute of learning. He taught Kawaida at BART/S (Black Arts Repertory Theatre/School) in Harlem as a basic component of his lectures on African discourse, and African self-determination. Kawaida's seven principles were considered "the spine and total philosophy of the US organization." Baraka referred to them as "the ten commandments" that are "fulfilled by the initial need of blackness for unity, that is, oneness" (Baraka, 1972, p. 13 has played a greater role particularly by re-assessing educational policies in schools.
Building self-confidence and pride in African American youth through advocacy of non-hierarchical diversity planning has been one of its accomplishments.
In African American epistemology reverence for dialogue is represented by the power of "nommo" (the "spoken word" or "utterance," in Kiswahili) which is the symbol of truth, justice, and rightfulness. Nommo is believed to radiate transformative energy;
it generates "message transmittal," "knowing one's self," "teaching and learning,"
"re-claiming the past and the future," and consequently "commanding the present."
In speech, discourse and orature-making expression of African agency is materialized by engaging nommo. Through negating Eurocentrism, one asserts the prevalence of African agency, particularly in matters that relate to people of African descent.
Although there is not one specific method, and overall human circumstances determine how a person utilizes the spoken word, Nommo's "kanuni" ("the principles") facilitate coordination of African American discourse in a methodical way. The eleven kanuni remain at the heart of Afrocentric critical inquiry in discourse, and provide 5 For Umfundalai see Kariamu Welsh -Asante, (1973) . The interaction between African philosophical paradigms and European-derived forms generated new concepts in art and aesthetics. With this frame of reference, however, it must be recognized that African historiography is not a derivative of European historiography. For African-centered methodology on African American discourse and its aesthetic components, see Anadolu-Okur, (1997 a cobra on her forehead and the tall curved plume on her head) which represented the First Order, perfection and immutability, the ideal organization of the cosmos and its creatures in Egypt. In modern perception, kanuni is about envisioning the African future through concepts of unity, equality, justice and harmony. The African-centered paradigm has strong effects on challenging questions of value, claims of universalism, "subjectivity" versus "objectivity" and the discourses that originate from clash of Western and non-Western ideologies (Anadolu-Okur, 1997, pp. 3-4) .
But what are the responsibilities of historians in making historiography? Bernard Lewis (2004) states that historians' responsibilities reach beyond personal involvement, and commitments. "We are all…the children of our time and place, with loyalties, or at least predispositions, determined by country, race, gender, religion, ideology, and economic, social and cultural background." First and foremost, Lewis emphasizes "motive," and "just cause." Secondly, he argues that the historian "owes it to himself and to his readers…to be objective…to make corrections, to present different aspects of a problem, and the different sides to a dispute in such a way as to allow the reader to form his own judgment" (Lewis, 2004, p. 9) . Lewis argues that the historian should not "prejudge issues and predetermine results by the arbitrary definition of topic and selection of evidence, and the use of emotionally charged or biased language" (Lewis, 2004, pp. 60-65) .
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Not only historians but statesmen and diplomats too need to act responsibly in the creation of coherence in historiography. Francis Fukuyama (2006) warns against the dangers of promoting biased opinions and cultural polarization among nations.
The post-9/11 developments have taught American policy-makers serious lessons beyond authoritarianism and its critical influence on American foreign policy: "What the United States needs today is centrist policy that combines some of the toughmindedness of the right with greater realism about the way the world works beyond America's shores, and how it perceives our behavior" (Fukuyama, 2006, pp. xvi-xvii) .
Fukuyama suggests that mutual understanding has to command international relations. Fatima Mernissi, on the other hand, draws attention to the pervasive influence of Eurocentrism. "We must understand in order not to go under….It is not up to the foreign West to understand us; it is up to us to understand the West. We are well equipped for the job: millions of Arabs speak the languages of the West" (Mernissi, 1992, pp. 13-22) . On the Arab-Israeli conflict, which has led the one of the deadliest territorial disputes in human history, the Lebanese scholar Tony Maalouf (2003) wrote, "The biblical legacy of Arabs and Jews has the potential to reconcile both antagonistic parties under the Abrahamic umbrella and to offer the hope of the gospel of peace in an area tyrannized by war" (Maalouf, 2003, p. 39) .
Concluding Remarks
In this study I have proposed that a multi-culturalist approach be used within academia to provide alternative responses to Eurocentrism's dominance in the study of historiography. There is no reason why African and Asian-centered theories, be they Turko-centered or Korea-centered perspectives, on history and knowledge should not be recognized as prominent elements of historiography and discourse. Ideologically oriented epistemologies should be replaced by a celebration of "centeredness" and agency of particular people with attention to distinct cultural patterns. To accomplish this task a lexical, axiological and cosmological refinement is needed. What matters is whose cultural topography and intellectual parameters are taken into consideration. "Borrowed space" accounts for poverty in historicism, and prioritizing someone else's center, rather than one's own. Under growing threat of universalism, globalism and consumerism, the fundamental thrust of any philosophical theory outside the West should be about maintaining accountable agency, and re-defining its own cultural center in all matters that are relevant to the group's epistemological reality and axiological concerns. "Receivership" is objectionable; the struggle to uncover the truth often consumes the inquisitive mind.
Conversely, it is no longer in the best interest of any state to isolate minority groups by fostering peripheral essentialism. Multi-culturalist historiography suggests alternative methods to promote stability and peace among peoples of the world. Ma'at, the Egyptian philosophical operative of propriety and governance attests to the value of rightful co-existence in an increasingly divergent and multi-cultural world (see Anadolu-Okur, 1995, pp. 139-151) . As new tides of challenges signal worldwide distress, not only academia but national leaders need to act responsibly. Rapprochement requires eliminating reasons that lead to cultural wars which tend to ignite religious, racial and territorial confrontations among nations. The more the privilege, the greater the responsibility.
